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GLORIFY THE LORD 
IN YOUR TRIALS 


Walter G. Stalley 


“To him that overcometh will I grant to sit with me in my throne, 
even as I also overcame, and am set down with my father in his throne.” 
Rev. 3:21 


Many of the Lord’s people are passing through times of severe 
personal trial and testing, and I want to give a special word to them. 
Read prayerfully and repeatedly the Spirit’s message in Hebrews 12:5- 
12, and pause over verses 7, 10, and 11 until you catch the glory of your 
Heavenly Father’s purpose in it all. There are many things we shall 
not understand until the Day when everything shall be made manifest, 
but we know that Romans 8:28 is true now, “that all things work 
together for good to them that love God, to them who are the called 
according to His purpose.” 


Satan Wants Christians Depressed 

If we view the trial permitted (not always sent) as a calamity, self- 
pity will begin to operate. The adversary will do all he can to bring this 
about. Nothing will make us turn our eyes away from Jesus quicker 
than this. We are down at once then into the lower plane—the self 
plane; then the Holy Spirit is hindered in His workings, and we cannot 
see God in our experience. The working of the flesh will begin at once, 
we shall find ourselves criticizing and blaming people for our troubles, 
and we may forget the evil powers that can use these individuals. 
Trifling things will be magnified, irritation and discord will spring up 
and burden us still more, until everything seems wrong and we no 
longer have hope of things being right. This is depression, i.e., coming 
under the power of the enemy. It is the most effective strategy of Satan 
in these last days. 


What To Do: Refuse All Discouragement 

Be doubly on the watch when words critical of others spring to 
your lips in your discouraged moments. Decline to be either under 
depression or to be in any way an instrument to depress others. Talk 
TO your fellow Christian instead of ABOUT him. Pray with him rather 
than criticize him. Claim your rights in Christ Jesus such as Eph- 
esians 2:6: “And hath raised us up together, and made us sit together in 
heavenly places in Christ Jesus.” Ephesians 6:11 says, “Put on the 
whole armor of God, that ye may be able to stand against the wiles of 
the devil.” Stand and withstand instead of going under in the evil day. 


Glorify the Lord In Your Trials 
The actual trials that beset us, the sorrows we endure, the pres- 
sure we get and will continue to get from the enemy, all matter to Him. 
We may count on Him and cast our cares upon Him. Hear what He 
says: WATCH - ENDURE - OVERCOME. CSSH Quarterly 
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THE MESSIAH IN 1492? 
Continued from page 21 


something about them, if we had had the courage to try. Then it might 
be said of us as it was of Paul and Silas: “These that have turned the 
world upside down are come hither also” (Acts 17:6). 
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SATAN AGAINST MAN: 
THE FIERCE WAR, 
THE VICTORY IN CHRIST 


Ellen Myers 


Introduction 

In 1974 the Journal of Christian Reconstruction featured a very 
thorough scholarly symposium on Satanism. Its lead article, Rousas 
John Rushdoony’s closely reasoned “Power from Below,” is just as 
pertinent today as it was then. He wrote that 

modern philosophy, beginning with Descartes ... led to 
Darwin and the doctrine of evolution. This doctrine ... 
{militated] against any higher world. Power from above 
was thus eliminated from the universe, in both its Chris- 
tian and its pagan versions. ... modern man became in- 
volved in a desperate search for power from below. [This 
quest] also became political, and a new breed of leaders 
from below began to dominate the twentieth century— 
Lenin, Stalin, Hitler, Mussolini, and their paler counter- 
parts in the democracies. ... The result has been the rise of 
magic, witchcraft, Satanism, and related interests. 

Satanism is not new, and its past history is an ugly 
one, but the new Satanism is the most vicious yet, and 
potentially the most dangerous. ... 

Power from below ... is thus very much a part of 
modern man’s faith. ... We can only expect, until this faith 
is shattered, a steady intensification of violence, crime, 
and revolution. ... (The Journal of Christian Reconstruc- 
tion, I, 2, pp. 7-10). 

Dr. Rushdoony’s prediction of more violence has certainly come 
true, especially among our school-age youth and in occult-inspired 
torture and murder. However, as Rushdoony stated, Satanism is not 
new; the monstrous barbarities described in this paper will demon- 
strate the fierce perennial hatred of Satan and his demons against 
man, the unique being created in God’s own image and likeness. In line 
with Rushdoony’s reference to the political quest for power from below 
today this paper will report on the demonic hold upon certain thinkers 
and leaders behind this quest, and to spectacular contemporary politi- 
cal mass murders which have never received due public attention. 
According to the Bible satanic principalities and powers work in all 
who disobey God (Ephesians 2:2; 6:12). Hence all atrocities ostensibly 
inflicted by men upon fellow men, such as those few listed in this paper, 
really show how much the satanic hosts want to mutilate and destroy 
God’s image and likeness in men. 

Rushdoony ends his magnificent article by warning that only full 
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submission to the sovereign, triune God of biblical creation and His 
Christ can prevail in this battle of the ages. This paper will also 
proclaim our victory over all the hosts of spiritual wickedness in 
Christ. In Christ we “crush the head of the serpent” (Genesis 3:15) 
here and now, and for eternity. 


Escalation of Murder and Violence 

Violence and murder have multiplied all over America in the last 
twenty years, and they occur increasingly among our young people as 
early as in elementary school. Here are a few random examples out of 
many: 

(1) Two unidentified teenagers robbed a 15-year-old student at a 
Wichita, Kansas, high school of his brand-new tennis shoes at gunpoint 
in a school hallway shortly after classes were dismissed (The Wichita 
Eagle, September 7, 1991). 

(2) In Indianapolis public schools random searches with metal 
detectors began earlier this school year; three guns have been confis- 
cated. A 7-year-old student brought a handgun to an elementary 
school. In earlier searches officers found two sawed-off shotguns, one 
of them loaded, a handgun and five shotgun shells, several small 
knives, and canisters of Mace. Many public schools today use metal 
detectors, rip out lockers and require students to carry see-through 
sacks, or teach students to hit the floor when gunfire is heard (USA 
Today, November 12, 1991). 

(3) At Walter Colton Junior High in Monterey, California, a mur- 
der plot was discovered involving 11 boys ages 11 to 14 who wanted to 
stop a bully (The Wichita Eagle, November 24, 1991). 

(4) An argument among students at a New York City high school 
escalated into gunfire, leaving a 16-year-old bystander dead and a 
teacher seriously wounded (The Wichita Eagle, Nov. 26, 1991). 

Juvenile street gang warfare, once confined to the slums of New 
York or Chicago, is rampant today all over America. It is no wonder 
that many hundreds of thousands of families, especially Christians, 
are sending their children to private schools or educate them at home. 
(Incidentally, when this latest movement began, Dr. Rushdoony trav- 
eled all over the country to defend home schooling families in court.) 

We have more and more “serial killers” like Henry Lee Lucas, on 
death row in Texas for murdering eleven people; David Berkowitz who 
killed six and wounded seven more, claiming demonic guidance, in 
1976-77 in New York City; John Wayne Gacy Jr., convicted in 1980 for 
killing 33 young men over seven years; and Ted Bundy, who raped and 
murdered many young women and was finally executed in Florida in 
1989. In February 1992 Jeffrey Dahmer, 32, was tried in Milwaukee 
for murdering fifteen men whose corpses he sodomized and dismem- 
bered, keeping the heads in a refrigerator and the hearts in a freezer. 
Sometimes he ate their flesh. 

Most ominous is the increase of gruesome murder and torture 
related to the occult. Young people are constantly exposed to the occult 
by heavy metal bands and songs with names like Child Molesters, 
Christian Death, Eternal Nightmare, Highway to Hell, The Number of 
the Beast, Voodoo Church, etc.; by literature on how to torture and kill 
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in the name of Satan, like Anton Szandor LaVey’s Satanic Bible; by 
occult movies like Halloween, Nightmare on Elm Street, The Believers, 
The Exorcist or The Omen (Passantino, p. 109; Wedge, p. 89). It is 
appalling that even small children have easy access to these programs 
by way of video replay on their home TV screen. 

No one knows how many occult crimes actually occur. Dr. Al 
Carlisle of the Utah State Prison System has given an estimate of 
between 40,000 and 60,000 ritual homicides annually in the United 
States, 600 in the Las Vegas area alone (Steiger, p. 1). Carlisle thought 
that even if only half this number is correct, it indicates that we are 
simply not aware enough of what is happening. 

Can this stunning estimate be true? Shawn Carlson and Gerald 
Larue write that of about 240,000 missing child reports made each 
year, more than half are errors (no missing child after all), or else the 
children quickly return. Some 119,000 minors are abducted by es- 
tranged parents or relatives, or are runaways or “throwaways” no 
longer welcome at home. Based upon an estimate by a National Child 
Safety Council spokesperson they assert that only 140 children are 
abducted by strangers, about half of whom are eventually recovered, 
“and none of whom have been the confirmed victims of a devil-worship- 
ing ritual murder” (Passantino, pp. 144-145). This extremely low 
number is certainly misleading because it does not specify the number 
of runaways or “throwaways” included in the 119,000 minors cited 
above, and it is from their ranks that victims of satanic rituals are most 
likely to come (cf. Wedge, p. 45). As we enter the 1990s, an estimate of 
many hundreds of victims nationwide per year does not seem exagger- 
ated, and it is in line with a September 1986 Scripps Howard News 
Service report that some 800 crimes linked to devil worship were then 
under investigation by police nationwide (Wedge, p. 142). In addition 
to crimes against people thousands of possibly satanic animal killings 
and bizarre mutilations are reported all over the country. 


Spectacular Satanic Ritual Murders 

The Charles Manson and Zodiac murders of twenty-odd years ago 
were but a foretaste of greater violence in search of “power from below,” 
as predicted by Dr. Rushdoony. Here are a few of the most monstrous 
examples: 

During the summer of 1985 the infamous “Night Stalker,” Richard 
Ramirez, terrorized Southern California. He was eventually captured 
and convicted of thirteen murders and thirty other crimes including 
robbery, sodomy, oral copulation, attempted murder, and burglary. His 
favorite metal music band was AC/DC, his favorite album their “High- 
way to Hell,” his favorite song on it “Night Prowler” (Passantino, p. 
106). 

Also in 1985 Sean Sellers, 16, brutally killed his mother, stepfa- 
ther and a convenience store clerk in Oklahoma. It was the culmina- 
tion of Satan worship he began in the third grade. His occult 
involvement included membership in a satanic coven, practicing the 
rituals of The Satanic Bible, playing “Dungeons & Dragons,” writing 
Satanic symbols in his own blood, and drug taking. Convicted of the 
murders in 1986, he reportedly became a Christian on death row 
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(Wedge, Chapter 1). 

In 1984 Richard Kasso, 17, a high priest in a satanic group in New 
York state, killed another 17-year-old boy during a satanic ritual. 
Altogether he stabbed the victim into the head, neck and chest seven- 
teen times and gouged out his eyes. After his capture and before 
hanging himself in his cell, he told authorities that “the Devil had 
ordered him to kill” his victim. His group had met and burned, 
tortured and sacrificed animals in satanic rituals for several years 
(Wedge, pp. 46-47). 

In 1987 Steven Newberry, a learning-disabled youth of 19, was 
brutally beaten to death near Carthage, Missouri with baseball bats as 
a satanic sacrifice by three 17-year-old high school students. They 
“had selected [him] because he was mentally slow, overweight and 
awkward; they felt he was inferior and his death would be of no 
importance.” They confessed that “they beat Newberry until he re- 
sembled the Black Friday lyrics, “I mangle their faces till no feature 
remains” (Mandelsberg, pp. 119-120). 

On March 14, 1989 Mark Kilroy, a 21-year-old American college 
pre-med student on vacation, disappeared on a busy street in 
Matamoros, Mexico, just across the border from Brownsville, Texas. A 
prolonged search for him led the Mexican police to the Rancho Santa 
Elena near Matamoros, where they found his grotesquely mutilated 
remains and those of fourteen other young men. The victims had been 
boiled alive, castrated, beaten, shot, and slashed. The brains and 
hearts had been cut out of the corpses. These satanic ritualistic 
sacrifices were made over a period of some nine months. Kilroy and 
most of the victims had been picked at random. The murders were 
carried out under the direction of Adolfo de Jesus Constanzo, a 26-year- 
old Cuban-born American citizen. Constanzo made up his own satanic 
cult mainly from Palo Mayombe, a West African black sorcery cult, with 
some details borrowed from Santeria, another branch of witchcraft 
practiced by his mother, and from the popular American occult movie 
The Believers. Constanzo promised his drug-smuggling followers su- 
pernatural protection from law enforcement. He may have had cus- 
tomers for drugs and black magic among high-ranking Mexican 
government officials and entertainers. Constanzo and his male lover 
were killed as police were about to arrest them (Mandelsberg, pp. 406- 
438; Passantino, pp. 150-151; Steiger, pp. 5-7; also see Wedge, Chapter 
12, on Santeria and Palo Mayombe). 


Satanism in History 

As Dr. Rushdoony pointed out, satanic violence is nothing new in 
history. Its ultimate origin is Satan’s temptation of Adam and Eve in 
Eden and man’s fall (Genesis 3), for rebellion against God’s Word “is as 
the sin of witchcraft” (1 Samuel 15:23). It has marked all the great 
idolatrous, demon-worshiping societies of antiquity, for “the things 
which the Gentiles sacrifice, they sacrifice to demons and not to God” (1 
Corinthians 10:20). 

In ancient Babylon Chaldean sorcerers developed charms and a 
spiritual poisoner’s art much like voodoo. Self-mutilation (including 
castration) was a Babylonian religious virtue. Human sacrifice “be- 
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came an important feature of Babylonian religion. ... When building 
houses, devotees would hollow out shrines for one or several of the Igigi 
(the pantheon of gods and goddesses) in a wall. To protect the shrines 
(and the houses), they would place an infant in an earthen jar and seal 
the jar into the wall as a sacrifice” (DeParrie and Pride, p. 41). 

In Assyria those who refused to declare allegiance to Assyria were 
treated as insurgents and flayed alive, crucified or impaled if captured. 
Henry Layard, who discovered several important Assyrian cities, found 
an inscription on the walls of the Northwest Palace at Nimroud, the 
Assyrian city of Calah, which gave the details of how king Assurnasirpal 
treated conquered people. The young men had their hands, feet, noses, 
lips or ears cut off; old men’s heads were stacked in tower-like piles in 
front of their cities; children were burnt alive. The rest of the palace 
showed similar inscriptions, carvings of people being tortured, and 
gargoyles of hideous demons (DeParrie and Price, pp. 48-49). 

The religious customs of ancient Canaan included the same mon- 
strous anti-human cruelty. For instance, in Canaanite Baal worship 
“children ... were put into a leathern bag and thrown the whole height 
of the temple to the bottom, with the shocking expression that they 
were calves and not children” (DeParrie and Pride, p. 71). 

The Aztecs practiced exceeding torture, human sacrifice, and can- 
nibalism. They sacrificed 20,000 victims in four days during the 
dedication of the Great Temple in Tenochtitlan, and as many as 50,000 
annually. When rain was needed, they drowned children, walled them 
up in a cave, or exposed them on a mountaintop. The more they cried, 
the better the chance of rain. To ensure a good harvest, the Aztecs 
threw victims into a fire or furnace, pulling out their bodies with hooks 
before they were burnt so they could rip their still beating hearts out of 
their chests (DeParrie and Pride, pp. 107-108). Similar cruelties are 
reported about the Mayans (DeParrie and Pride, pp. 114, 115). 

Many eyewitness reports of North American Indians’ horrible cru- 
elty towards strangers exist, for instance, on the death by slow torture 
of Colonel Crawford in 1782 (Loudon,pp.10-12); on the slow torture 
killing of a peaceful European settler (Loudon, pp. 22-23); on the 
horrible killing of farmer Frederic Manheim’s family in October 1779 
(Loudon, pp. 58-59); on the killing of several peaceful settlers in the 
Appalachian mountains in 1754 (Loudon, pp. 78-82); plus many eye- 
witness accounts of scalpings and similar torture killings. 

Known individual murderers of the past acting under explicit 
demonic influence include the French nobleman Gilles de Rais, marshall 
of France in the fifteenth century. He celebrated Black Masses at his 
castle and abducted, sodomized, tortured and murdered many young 
boys, offering their blood to Satan. For this he was finally burned at 
the stake (Passantino, p. 84). 

The Marquise de Montespan, mistress of King Louis XIV of France, 
had infants killed at Black Masses to Astaroth and Asmodeus, demons 
of love and lust. The victims’ blood was baked into wafers she slipped 
into the king’s food in order to keep his affection. The plot was 
discovered in 1679 (Passantino, p. 84). 

Charles Guiteau, the assassin of President James Garfield on July 
2, 1881, was addicted to the occult for years and acted under the 
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guidance of demonic inner voices when killing the President (Steiger, 
pp. 83-89). 

Lee Harvey Oswald, assassin of President John F. Kennedy in 
1963, and Jack Ruby, the nightclub owner who killed Oswald, were 
involved in the occult (Steiger, pp. 89-92). 

According to a reporter for the Chicago Tribune, the defense attor- 
neys for Sirhan Sirhan, the assassin of Senator Robert Kennedy in 
1968, considered defending him by pleading that he had been pos- 
sessed by the evil spirit of a deceased Arab nationalist. While in prison, 
Sirhan asked to read the occult classic book The Secret Doctrine by 
Helena Blavatsky, which was also the favorite of Frank Jacson- 
Mornard, the assassin of Leon Trotsky (Steiger, pp. 92-94). Blavatsky 
was a famous Russian-born occultist at the turn of the century who 
founded the cult of theosophy, wrote under the guidance of “ascended 
Tibetan masters” and helped inspire the Nazi movement which was 
rife with occultism. 


Notable Thinkers and Leaders Influenced by Demons 

Rene Descartes, as Rushdoony mentions, initiated modern phi- 
losophy, which takes not God but the thinker’s own thought as its 
explicit starting point and operates by systematic doubting of all things. 
He was induced to develop this new philosophical “method” by three 
consecutive dreams in Ulm, Germany, the night of November 10, 1619 
(cf. Copleston, p. 75). He himself later spoke of the dreams’ being 
demonically inspired. 

Houston Stewart Chamberlain openly stated that he wrote his 
master work, the 1,200-page book Die Grundlagen des Neunzehnten 
Jahrhunderts (The Foundations of the Nineteenth Century) while pos- 
sessed by a demon. Published in 1899, this book profoundly influenced 
the Nazi movement. According to Chamberlain’s autobiography he 
also wrote his books on Wagner, Goethe, Kant, Christianity and race 
theory during demonic trances. These trances were so deep that when 
the books were finished he often could not recognize them as his own. 
They all bear a remarkable coherence and unity of inspiration (Shirer, 
pp. 152-154). 

Karl Marx, who gave us Communism and its many millions of 
victims, turned against God and became a Satanist when a university 
student. This may be deduced from his poem “Invocation of One in 
Despair” and especially from his drama Oulanem, a name which is a 
satanic inversion of Jesus’ name “Emmanuel.” (Reversals of Christian 
symbols, prayers, ceremonies and Biblical names are typical of black 
magic.) Oulanem hates all mankind and wants to drag it down with 
him to the abyss of darkness. He sees men as “clockwork ... Having no 
purpose save to happen, to be ruined” (Wurmbrand 1986, Chapter 1). 
This is Satan’s deepest desire as well (Job 1 and 2; John 8:44; 1 Peter 
5:8; Revelation 12:12). 

Other Communist leaders were also under obvious demonic influ- 
ence. At the age of 16 Lenin tore his baptismal cross from his neck, 
spat on it and stomped on it, a satanist ceremony (Wurmbrand 1986, p. 
49). Stalin believed in Christianity till the age of 15 when he wrote his 
first poem beginning “Great is the Almighty’s providence.” He entered 
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an Orthodox seminary to prepare for the priesthood. Then he read 
Darwin’s Origin of Species, rejected the faith and became a Commu- 
nist. The first pseudonyms he used were “Demonoshvili” (“the demo- 
niac”), and “Besoshvili” (“the devilish”) (Wurmbrand 1986, p. 54). 
Genrykh Yagoda, chief of the GPU (now KGB) in Stalin’s early years, 
had ikons of Christ and the saints placed in the vestibule of the 
bathroom of his estate near Moscow, so that he and his comrades, after 
stripping naked, “could use them as targets for revolver practice before 
going in to take their baths” (Solzhenitsyn 1973, p. 173; Wurmbrand 
1986, p. 60). Marshall Tukhachevsky, top army commander under 
Stalin shot in the 1930s, “had a picture of Satan in the east corner of 
his bedroom, where the Orthodox usually put their ikons” (Wurmbrand 
1986, p. 56). 

Communist torturers were aware of the satanic roots of their 
deeds. Lutheran Pastor Richard Wurmbrand, imprisoned and tortured 
for the faith for fourteen years in Rumania, personally saw the faces of 
the torturers shine with rapturous joy and heard them cry out while 
torturing Christians, “We are the devil” (Wurmbrand 1985, p. 37). 
Indeed “We do not wrestle against flesh and blood, but against princi- 
palities, against powers, against the rulers of the darkness of this age, 
against spiritual hosts of wickedness in the heavenly places” (Eph- 
esians 6:12). 


Underreported Contemporary Political Mass Murders 

The unspeakable barbarities committed by the Nazis have been 
extensively reported all over the world. The same increasingly applies 
now to the Communist holocaust with its dozens of millions of innocent 
victims, though American news media coverage has been compara- 
tively slow and scanty. However, the twentieth century has witnessed 
other atrocious political mass murders which received little if any 
publicity. 

During World War I the Turks slaughtered well over a million 
Armenians, a holocaust which has yet to be given due prominence in 
news media and history books. This writer first learned about it from 
an Armenian friend whose family had been fortunate enough to escape. 
Dr. Rushdoony’s family came to America pursuant to this same massa- 
cre. 

Very little mainstream news coverage is being given to the greatest 
holocaust of our century, the 28 million unborn babies murdered by 
abortion in America between January 22, 1973 (the U. S. Supreme 
Court’s infamous Roe v. Wade decision) and January 22, 1992. Instead 
the American news media are overwhelmingly backing the abortion- 
ists. 

The American news media allotted very little coverage to the 
brutal starvation, torture and execution of about three million Cambo- 
dians by the communist Khmer Rouge between April 1975 to January 
1979. One exception was an editorial in the New York Times of July 9, 
1975 which described Cambodia under Khmer Rouge leader Pol Pot as 
“a giant prison camp with the urban supporters of the former regime 
being worked to death on thin gruel and hard labor and with medical 
care virtually nonexistent. ... the barbarous cruelty of the Khmer 
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Rouge ... can be compared with Soviet extermination of Kulaks or with 
Gulag Archipelago.” A few articles on what was happening in Cambo- 
dia finally began to appear in 1978 (Bozell and Baker, pp. 153-165). 

On the morning of March 15, 1961, some fifty places over a 400- 
mile front were attacked as part of a plan carefully prepared by the 
communist-backed terrorist “liberation movement” in Angola, then a 
Portuguese colony. The terrorists, primed with drugs, alcohol and 
native witchcraft, butchered over 200 Europeans and some 300 Afri- 
cans. Women and children were raped, cut up and mutilated. Unborn 
children were cut out of the wombs of their still living mothers. A 
young girl of 18 was crucified on a tree and her breasts cut off while she 
was still alive. An Italian priest, Father Graziani and his assistant 
Tiburcio, were tied to stakes and bestially tortured for two days before 
being killed. In the town of Quitexe the men were castrated and killed, 
and most children had their eyes gouged out and died most likely from 
the resultant hemorrhages. In Luvro the owner of the local saw mill, 
his wife, two small sons and several others were tied to planks of wood 
and sawed in half lengthwise while possibly still alive. These are only 
some examples among many; the photographs of the corpses of the 
victims are stomach-turning (Portuguese-American Committee on For- 
eign Affairs pamphlet). The American news media reported this event 
minimally if at all; at the time they vociferously promoted the “libera- 
tion” of European colonies like Angola. 

Similar crimes were committed in Yugoslavia on a much larger 
scale by the Croatian “Ustashi” between 1941 and 1945. The Ustashi 
were a para-military organization under the command of Dr. Ante 
Pavelic, head of the government of Croatia made independent by the 
Nazis. Between April 1941 and August 1942 the Ustashi killed some 
600,000 Serbs (Petrovic, pp. 24-25), and altogether perhaps 7-800,000 
Serbs before the end of World War II. Whole villages with their 
inhabitants were burned, Orthodox churches torn down, cemeteries 
dug up, and many thousands of Serbs exterminated in mass concentra- 
tion camps (Miljus, Chapter VIII). Serbs were hanged, shot, their 
throats were cut, their skulls were cracked with clubs or hammers, 
they were thrown into pits, driven into rivers to drown, their eyes were 
gouged out. Italian war correspondent Curzio Malaparte later re- 
ported having seen a basket filled with twenty kilograms of human 
eyes displayed by Ante Pavelic as a gift from his faithful Ustashi 
(Miljus, pp. 136-137; Petrovic, pp. 43-44). Outright satanic tortures 
included thorn wreaths nailed to victims’ heads, live burial, and cruci- 
fixion (Petrovic, p. 12). In the village of Susnjari 20 children surviving 
the mass murder of the adults were tied to planks of wood and fed feet 
first into burning hay stacks. Luka Avramovitch and his son were 
crucified and burnt in their house at Mliniste (Miljus, pp. 52-53). In 
Svinjici the Ustashi captured the Orthodox priest Dane Babitch, bur- 
ied him in the ground up to his chest and danced savagely around him. 
Every time one of them came close to the martyr, he tore away a piece 
of his flesh with a knife. After several hours of this torture, when the 
priest’s body had lost all human form, they left him there as an 
example (Miljus, p. 93). Many other similar atrocities were commit- 
ted. The news media at large never reported this holocaust. 
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What the Atrocities Reveal 

Even this brief, piecemeal account shows striking similarities be- 
tween atrocities far apart in time and space. For instance, the torture 
killing of Serbian Orthodox priest Babitch by the Ustashi in Croatia in 
the early 1940s is very like the torture killing of Colonel Crawford by 
North American Indians in 1782, and of Catholic priest Graziani and 
his helper Tiburcio in Angola in 1961. The Ustashi and the Angola 
terrorists gouged out victims’ eyes, as did 17-year old satanist Richard 
Kasso in New York State in 1984. Crucifixion took place in ancient 
Assyria, in Croatia in the early 1940s, in Angola in 1961 (and of course 
in Rome at the time of Christ). Victims were burned alive from 
antiquity till the twentieth century. Finally, the victims are generally 
chosen at random or by categories; no personal enmity is involved. 

Underlying all torture killings is the murderers’ bizarre desire to 
strip their victims of their human identity by extreme mutilation, as 
with Steven Newberry in Carthage, Missouri in 1987, with the 
Matamoros, Mexico satanic murders in 1989, with Canaanite children 
hurled to their deaths from a high temple wall in leather bags as calves 
rather than children hundreds of years before Christ, and with the 28 
million children mutilated and murdered by abortion in America since 
1972 while being called “fetal tissue” rather than children. The tortur- 
ers themselves become dehumanized as they exercise power from be- 
low. 

Because this craving to eradicate human identity is so universal 
and so anti-human in essence, all atrocities listed above and the 
myriads like them throughout history have a common source deeper 
than man. Scripture teaches that this source is Satan with his fierce 
hatred against God and against man created in God’s image and 
likeness. From the fall in Eden to this day the goal of satanic princi- 
palities and powers is the torture, mutilation and destruction of man. 
They want men to serve them in agony even after they die. Isaiah Oke, 
a Nigerian witch doctor who participated in the most sadistic rituals of 
his craft, confirms this ultimate aim of the satanic host. He describes 
the slow, exquisitely painful death of a randomly chosen man whom he 
helped sacrifice to the Orisha (demons). The torture was inflicted so 
the victim’s soul might plead its agony before the orishas in the spirit 
world on behalf of the political success of the military leader who had 
commissioned this sacrifice (Oke, Chapters 14 and 16). Not only the 
ultimate satanic purpose of human sacrifices but also the perversion of 
the torture and death of Jesus Christ is evident here. Oke was later set 
free from his bondage to the demons in Christ (Oke, Chapters 25-26). 
This same satanic purpose is also explicitly carried out in the torture 
murders of Matamoros, Mexico, whose leader followed the guidance of 
West African witchcraft. Only by satanic inspiration could Karl Marx 
ascribe this same goal of Satan, the final destruction of mankind in the 
abyss of darkness, to the anti-hero of his drama Oulanem. The tortur- 
ers enjoy the agony of their victims as Pastor Wurmbrand testifies. 
Such enjoyment is anti-human and inspired by the wrath of Satan and 
his host against man. The bodily harm he instigates pictures what he 
is really after: the eternal damnation of men’s souls in hell with him 
(Matthew 25:41; 1 Peter 5:8; Revelation 12:12). 
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Christ’s Victory 

Man can defeat the satanic principalities, but he cannot do so in 
his own strength. In his own strength he can only pacify them for a 
while at the cost of self-humiliation and the sacrifice of others. Any 
compromise with them really means to be on their side and to serve 
them. As Dr. Rushdoony points out at the conclusion of his article, 
“Only a full-orbed and intelligent orthodoxy, stressing the sovereign 
and triune God, the doctrine of creation, and the sovereign grace of God 
in salvation, can do justice to the fact of power from above. Anything 
short of God’s total claims is a deception” (The Journal of Christian 
Reconstruction, 1:2, p. 10). 

Christian martyrs for the faith have demonstrated this truth 
throughout the Church’s history. In describing his experiences in 
communist prisons, Pastor Wurmbrand writes of the great saints he 
met there, heroes of the faith who equal the Christians of the first 
centuries and go gladly to die for Christ (Wurmbrand 1985, p. 47). He 
saw Christians “with 50 pounds of chains on their feet, tortured with 
red-hot iron pokers ... starving, whipped, suffering from cold, and 
praying with fervor for the communists. This is humanly inexplicable! 
It is the love of Christ, which was shed into our hearts” (Wurmbrand 
1985, p. 57). He says that “Other prisoners and even the guards very 
often wondered at how happy Christians could be under most terrible 
circumstances” (Wurmbrand 1985, p. 59). Aleksandr Solzhenitsyn 
came to Christ in the Soviet Gulag through the testimony of a prison 
doctor murdered the next morning, and he blessed prison for having 
been in his life because he was converted there (Solzhenitsyn 1975, pp. 
612-617). 

Satan and his hosts are already defeated. They cannot prevail 
over their Lord and Creator, the sovereign triune God of Scripture. 
They cannot prevail over men who have been crucified with Christ, are 
born anew from above all powers and principalities, and who abide in 
Him (Galatians 2:20; Philippians 4:13). “You are of God, little children, 
and have overcome them, because He who is in you is greater than he 
that is in the world” (1 John 4:4). The experience of Pastor Wurmbrand, 
of Solzhenitsyn, and of former witch doctor Isaiah Oke who was “deliv- 
ered from the bondage of corruption into the glorious liberty of the 
children of God” (Romans 8:21b) confirms Christ’s victory and ours in 
Him. 

Abiding in Christ we may endure hard battles, great sufferings, 
even lose our lives on earth, but the eternal victory is ours. Christ told 
us “Do not fear those who kill the body but cannot kill the soul. But 
rather fear Him who is able to destroy both soul and body in hell” 
(Matthew 10:28). He told us that “in the world you will have tribula- 
tion; but be of good cheer, I have overcome the world” (John 16:33). “As 
it is written: “For your sake we are killed all day long; we are accounted 
as sheep for the slaughter.’ Yet in all these things we are more than 
conquerors through Him who loved us” (Romans 8:36-37). We are 
surrounded by the great cloud of witnesses of martyrs tried by 
“mockings, whippings, imprisonment, being stoned to death, sawn in 
two, tempted, slain with the sword” (Hebrews 11:36-40, 12:1). There- 
fore we should “run with patience the race set before us, looking to 
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Jesus, the author and finisher of our faith, who for the joy that was set 
before Him endured the cross, despising the shame, and has sat down 
at the right hand of the throne of God” (Hebrews 12:2). 

The prophecies about the steady intensification of violence and 
Satanism in Dr. Rushdoony’s pioneering article on “Power from Below” 
are being fulfilled before our eyes. Dr. Rushdoony also correctly stated 
that Satanism is not new but rather has an ugly history, as shown in 
scattered examples from past and present. Most glorious and impor- 
tant of all, however, is Dr. Rushdoony’s emphasis upon our sure victory 
in Christ, determined by our sovereign, omnipotent God and Creator of 
all things before the foundation of the world (Ephesians 1:4). To Him 
be praise and thanks for His instruction and encouragement through 
His faithful servant, and glory and dominion forever. 
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POPULAR CULTURE 
AND THE WAR 
AGAINST STANDARDS 


Michael Medved 


One of the symptoms of the corruption and collapse of our national 
culture is the insistence that we examine only the surface of any work 
of art. The politically correct, properly liberal notion is that we should 
never dig deeper—to consider whether a given work is true, or good, or 
spiritually nourishing—or to evaluate its impact on society at large. 
Contemporary culture is obsessed with superficial skill and slick sales- 
manship while ignoring the more important issues of soul and sub- 
stance. This is one of the consequences of the war on standards—a war 
that is currently being waged on three fronts: the glorification of 
ugliness, the assault on the family, and the attempt to undermine 
organized religion. Each of these fronts is serious enough to merit 
separate consideration. 


The Glorification of Ugliness 

Everywhere around us, in every realm of artistic endeavor, we see 
evidence of the rejection of traditional standards of beauty and worth. 
In the visual arts, in literature, in film, in music of both popular and 
classical variety, ugliness has been enshrined as a new standard, as we 
accept the ability to shock as a replacement for the old ability to 
inspire. 

This tendency has reached absurd extremes with the recent efforts 
to elevate the banging and shouting of rap music into some sort of noble 
art form. Consider, for a moment, the recent obscenity trial of 2 Live 
Crew. One of the expert witnesses who helped secure the group’s 
acquittal was a professor of literature at Duke University named 
Henry L. Gates. Under oath, mind you, he testified that these poetic 
souls, whose lyrics exalt anal rape and the mutilation of female genita- 
lia, had created a “refreshing and astonishing” body of work. Professor 
Gates went on to compare their achievements to those of Shakespeare, 
Chaucer, and James Joyce. (As the late George Orwell once com- 
mented, “There are some ideas so preposterous that only an intellec- 
tual could believe them.”) 

In film, the art form which I most regularly consider, the process of 
degradation has already reached levels that should lead all thoughtful 
critics to despair for the future of the medium. Indescribable gore 
drenches the modern screen, even in movies allegedly made for fami- 
lies. And the most perverted forms of sexuality—loveless, decadent, 
brutal and sometimes incestuous—are showing regularly at a theater 
near you. 

Goodfellas, the winner of nearly all the most prestigious critics’ 
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awards for 1990, is a case in point. This gritty tale of small-time Mafia 
hoods is Martin Scorsese’s follow-up to The Last Temptation of Christ. 
Technically, it is indeed a brilliant achievement, and it features superb 
performances by a number of talented actors. Why, then, do most 
people who see the film leave the theater feeling cold and empty? 

Because Goodfellas, with its fascination for its own collection of 
lavishly loathsome characters, never engages our sympathy or our 
concern. This has been a problem with scores upon scores of recent 
American films. From Miller’s Crossing to Dennis Hopper’s The Hot 
Spot, from After Dark, My Sweet to State of Grace, to David Lynch’s 
Wild at Heart to Robert Redford’s Havana to Jack Nicholson’s Two 
Jakes, Hollywood has been creating central characters with all the 
warmth and charm of poisonous lizards. This trend reached its logical 
conclusion, I suppose, in an absolutely unbearable film called Homer 
and Eddie, in which the heroine, played by Whoopi Goldberg, is a 
murderer, a thief, and an escaped mental patient who also happens to 
be dying of a brain tumor. What an inspiring role model for today’s 
youth! 

You may never have heard of Homer and Eddie, or many of the 
other films I’ve just mentioned, because they all proved to be pathetic 
flops at the box office. Despite the presence of major stars, obscenely 
inflated production budgets, and enthusiastic endorsements from some 
of my fellow critics, these motion pictures failed to connect with ordi- 
nary moviegoers. Hollywood nevertheless persists in shelling out 
untold millions on projects that emphasize the darkest, most repulsive 
aspects of American life. 


The Assault on the Family 

The second front in the war against standards involves an attack 
on the family that seems to gather new force with every passing year. 
For thousands of years, society has acknowledged the fact that a 
permanent partnership between a man and woman, for the purpose of 
nurturing children, offers the best chance of human happiness and 
fulfillment. This fundamental notion has not only been challenged in 
recent years, it has been assaulted with unparalleled ferocity by some 
of the most powerful forces in our culture. 

The popular music business, for instance, has become a global 
enterprise of staggering proportions that generates billions of dollars 
every year through the simple-minded glorification of animal lust. 
Nothing could stand at a further remove from the selflessness and 
discipline that are essential to successful family life than the mastur- 
batory fantasies that saturate MTV 24 hours a day. 

Once upon a time, parents worried about the impact of idolized 
crooners like Frank Sinatra, Elvis Presley, or the Beatles, but these 
performers were tender, wholesome romantics when compared to Guns 
and Roses, Madonna and other paragons who dominate today’s music 
scene. The singers of yesteryear certainly exploited sexuality as part of 
their appeal, but the fantasies they purveyed in their songs still cen- 
tered on long-term emotional relationships between men and women. 
What is most striking about the popular music of the moment is the 
cold, bitter and sadistic edge to the vision of fleeting sex it promotes. 
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Another message of the music that is ceaselessly reinforced by 
television and movies is the perverse but pervasive idea that “kids 
know best.” Teenagers are regularly portrayed as the source of all 
wisdom, sanity and sensitivity, while their parents are shown as hope- 
less, benighted clowns. With Bart Simpson regularly turning up on 
lists of the most admired Americans, we’ve certainly come a long way 
from the Andy Hardy model, with young Mickey Rooney learning life 
lessons from his father, the stern but kindly judge. This new idea that 
children have all the answers, and have to show the older generation 
how to live and how to adjust to the brave new world around them, is a 
holdover from the destructive obsessions of the ’60s youth culture, and 
it poisons the climate for family life. 

Even the smash hit motion picture Home Alone, which cunningly 
caters to America’s desperate hunger for family entertainment, ad- 
vances the notion that today’s hip kids don’t really need their bumbling 
parents. The seven year-old hero not only survives in fine style when 
his parents fly away to Europe and accidentally leave him behind, but 
the boy also displays remarkable courage and skill in foiling the de- 
signs of two adult burglars. 

Nevertheless, Home Alone deserves some credit for showing a 
more-or-less normal middle class family, since this sort of unit has 
become an increasingly endangered species in American feature films. 
According to the Census Bureau, two-thirds of all American adults are 
currently married, but movies today focus overwhelmingly on single 
people. 

Even those films that seem to celebrate the joys of child-rearing 
display a contemptuous attitude toward marriage. A few years ago, 
Hollywood discovered that babies could serve as a major draw at the 
box office, and attempted to lure moviegoers with a series of diapers- 
and-formula fantasies. The three most successful of these films— 
Three Men and a Baby, Look Who’s Talking, and Baby Boom—all 
featured single people in the parental roles. The underlying message 
could hardly be more clear: infants may be cute and cuddly and desir- 
able, but they are best enjoyed without the inconvenient entangle- 
ments of marriage. This is precisely the sort of irresponsible message 
that encourages the tragic epidemic of out-of-wedlock births that is 
sweeping the country. 

With its single-minded focus on unmarried characters, the movie 
industry conveys the idea that it’s exciting to live on your own, but 
boring and stifling to live within a marriage. The unspoken assump- 
tion is that married people never experience anything that’s interest- 
ing enough to be dramatized in a feature film. Of course, there are 
many other sociological and psychological reasons that couples break 
up, but can anyone doubt that the popular culture’s determined assault 
on the traditional family has contributed to the problem? 


Hostility to Organized Religion 

This brings us to the third front in the current culture wars, and 
perhaps the most crucial battlefield of all, and that is the attempt to 
undermine organized religion. A war against standards leads logically 
and inevitably to hostility to religion, because it is religious faith that 
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provides the ultimate basis for all standards. The God of the Bible is 
not a moral relativist, and He is definitely judgmental. The very 
nature of the Judeo-Christian God is a Lord who makes distinctions. 
In the Book of Genesis, God creates the world by dividing the light from 
the darkness, dividing the waters above from the waters beneath, and 
so forth. In traditional Jewish homes, when we say farewell to the 
Sabbath every Saturday night and prepare to move into the secular 
week, we recite a blessing that praises God for separating aspects of 
reality, one from the others—for making distinctions. To the extent 
that we as human beings feel that we are created in God’s image, we 
make distinctions too—and we have standards. 

That is a position that is honored by millions upon millions of our 
fellow citizens, but it is regularly ridiculed in the mass media. One of 
the national television networks has chosen to promote its most popu- 
lar show with a scene that mocks a family saying grace. With the 
Simpsons solemnly gathered around their cartoon dinner table, Bart 
intones: “Dear God, we pay for all this stuff ourselves, so thanks for 
nothing.” 

Meanwhile, the federal government pays to display a crucifix 
immersed in a jar of the artist’s own urine, and the nation’s most 
prominent vocalist, Madonna, abuses Christian symbols and sacra- 
ments in sexually explicit music videos commonly viewed by children. 

In 1989, I spoke at Hillsdale College on the topic, “Hollywood 
Versus Religion,” and I focused on the film industry’s self-destructive 
tendency to portray all religious characters as corrupt, or crazy, or 
both. I found this pattern particularly perplexing since the major 
movie projects that attacked traditional faith all turned out to be 
commercial flops, while the very few films that took a more sympa- 
thetic attitude toward religion performed surprisingly well at the box 
office. 

I wish that I could report that Hollywood has gotten the message 
in recent months, but if anything the situation has deteriorated. Since 
I last spoke on this subject, major studios have given us films such as 
Nuns on the Run, which savagely lampoons every aspect of Catholic 
practice and belief; Star Trek V, in which the villains are a band of 
crazed believers who follow a mysterious, demonic force that they, and 
the film’s credits, identify as “God”; Mermaids, which features Cher as 
a nymphomaniac single mother and manages the considerable feat of 
trashing both Judaism and Catholicism in the same film; and Godfa- 
ther III, which focuses on corruption and murder within the Vatican 
and displays far more sympathy for the mafia than for the Church. 


Popular Culture: Why It’s Impossible to Tune Out 

When I try to discuss some of these issues with working profession- 
als in the entertainment industry, they usually offer the same re- 
sponse: “Nobody’s forcing people to see these movies,” they'll say. “If 
you object to the messages that you’re getting from a piece of creative 
work, then you can exercise your right to avoid that film, or to switch 
that channel on your TV set, or to turn your radio off. If something 
offends you, then it’s easy to tune it out.” 

Unfortunately, they’re wrong. Popular culture is an overwhelming 
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and omnipresent force in this society; not even the most determined 
and conscientious efforts can effectively insulate you—or your chil- 
dren—from its powerful reach. 

The point is that you can say to yourself, “I'll just tune out the 
messages of the media,” but it’s not possible today. In the past, if you 
talked about popular culture, you meant going to a movie theatre 
perhaps once a week and paying your money to see a single show. But 
modern technological advances have brought us boom boxes, and 
Walkmans, and VCRs, television and MTV. The messages, the images, 
are everywhere around us, and seep into every corner of our lives. 

Is it a coincidence that the war on standards in art, music, televi- 
sion and film, corresponds with increasingly destructive behavior on 
the part of the young people who are the most devoted consumers of 
these media? 

Is there no connection between the medias’ obsession with crime 
and violence and the fact that the number of 14 to 17 year-olds who 
were arrested in 1990 was thirty times what it was in 1950? 

The rate of out-of-wedlock births in this country has increased by 
500 percent since 1960, and one out of ten of all teenaged girls will be 
pregnant in 1991. The Centers for Disease Control recently reported 
that more than a quarter of American females have engaged in sexual 
intercourse by age fifteen—five times the rate that prevailed as re- 
cently as 1970. How can media moguls plausibly maintain that these 
behavioral trends have nothing to do with the sex-drenched popular 
culture that plays such a central, all-consuming role in the lives of so 
many young Americans? 


Free Market Solutions and a Grassroots Revolution 

In the final analysis, the key issues in the current conflict won’t be 
decided in the halls of Congress or the offices of the federal bureau- 
cracy. They will be settled, as fundamental questions are always 
settled most effectively in America, through the application of free 
market principles and displays of private-sector determination and 
resourcefulness. 

Part of this process will no doubt involve sponsor boycotts, direct 
protests, letter-writing campaigns, and other forms of organized pres- 
sure. These tools are far more appropriate than new governmental 
regulation, which is, at best, a blunt, sloppy and ineffective instru- 
ment. 

As part of the continuing struggle we must do more than protest 
the bad; we should also begin promoting the good, and providing 
uplifting alternatives to the trash that currently dominates the scene. 
It’s a sad fact that talented individuals with traditional convictions or 
religious scruples have too often shunned active involvement in show 
business because of that arena’s long-standing reputation for sleazi- 
ness. Unfortunately, this means abandoning the field to the sickos and 
sybarites, and you see the results on your television and movie screens. 
Let the call go out immediately: the outnumbered good guys in Holly- 
wood desperately need reinforcements! 

Keep in mind that the entertainment industry is one area of 
endeavor in which a few gifted individuals can still make an enormous 
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difference. The American people have shown that they are ready to 
respond when given the opportunity, as witness the utterly unex- 
pected, $100 million success of a wholesome, life-affirming project like 
Driving Miss Daisy. 

Even more recently, an unheralded, low-budget picture called 
China Cry demonstrated once again that good values can mean good 
box office. This off-beat production, funded by a determined group of 
evangelical Christians, may not be the greatest film ever made, but it’s 
a heart-felt, passionate piece of movie-making about a young mother 
who undergoes a religious conversion while suffering persecution at 
the hands of the Chinese Communists. Without well-known stars or 
any promotion budget to speak of, this audacious little picture has 
drawn an amazing response from the public—averaging more than 
$6,000 per screening in its first three weeks of release. This means 
that in multiplex theatres where it has played alongside big budget 
major studio productions, it has easily clobbered films such as Rocky V 
or Goodfellas or Predator IJ. We need more films like China Cry, but 
we'll only get them if concerned individuals are willing to roll up their 
sleeves, to dirty their hands, and to get to work—outside the main- 
stream, if necessary—to change the direction of the popular culture. 

The change, when it comes, will amount to nothing less than a 
grassroots revolution. It won’t flow from the top down, but from the 
bottom up. If we place all our faith in a few bigwigs in Los Angeles, or 
New York, or Washington, nothing will happen. We must rely instead 
on a thousand different centers of energy and dedication, in every 
corner of these United States, to make sure that popular culture will 
once again reflect—and encourage—the fundamental goodness of our 
people. 

What matters ultimately in the culture wars is what we do in our 
daily lives—not the big statements that we broadcast to the world at 
large, but the small messages we send through our families and our 
neighbors and our communities. And those small messages, reinforc- 
ing each other from every direction across this country, can become a 
force powerful enough to change the world. The future of America will 
depend not so much on the movers and shakers in the centers of power, 
but on the hopes that we generate in our own communities, our schools, 
our churches, synagogues, and families. What we do there will count 
for even more, in the long run, that what celluloid shadows do on 
screen. 


Editor’s Note: Reprinted by permission from IMPRIMIS, the monthly journal 
of Hillsdale College, Hillsdale, MI 49242. Subscription free upon request. 
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THE MESSIAH IN 1492? 


Edward Coleson 


To most people in the U.S. 1492 means only one thing: the discov- 
ery of America. Actually, it was a momentous year for Spain and, no 
doubt, the departure of Columbus with three small ships on August 
third seemed to be one of the less important events. The year started 
with a great triumph; on January second Ferdinand and Isabella 
captured the last Moorish stronghold in the country. The Moslems had 
invaded Spain in 711 and had soon conquered almost all of the penin- 
sula, so their final defeat after all those centuries seemed very impor- 
tant to the Spanish.! The Jews of Spain had their sights on an even 
greater triumph: the coming of their Messiah. Now why would they 
choose that time for His coming? 

The reason that the Jews expected their Messiah’ to appear at any 
moment that year was that they were in serious trouble again. 
Ferdinand and Isabella, at least partly as a thank offering to God for 
His help in the reconquest, signed an edict in March ordering all Jews 
to accept Christian baptism or leave the country in four months. Most 
of them chose to leave and were cruelly tormented and robbed by their 
fanatical neighbors. In their despair they prayed that their Messiah 
would come to deliver them. 

The survivors from this Exodus found refuge in Moslem lands, 
many of them settling in the Near East, then the Turkish Empire. 
Their conviction that their Messiah would quickly appear to deliver 
them from their troubles continued for a generation and more, but in 
the meantime they found ways to improve their own lot. Indeed, these 
deported Spanish Jews, the Sephardim as they were called, became an 
aristocracy of sorts among their own people, a group distinguished for 
their accomplishments. As strange as it may seem. these Jews, scat- 
tered as they were across the earth, were wont to keep their Spanish 
dialect, although they had no reason to love the people who had sent 
them into exile. It is no doubt worth noting that the Jews who came to 
our Thirteen Colonies long ago were mostly Sephardic. We should 
remember too that Spain lost a valuable asset when she drove out 
these capable people. 

The reaction of the Jews to their crisis in 1492 was rather typical of 
their behavior under stress and not greatly different from what Chris- 
tians have often done in similar circumstances. For instance, The 
Decline and Fall of the Roman Empire, if we may borrow Gibbon’s 
name for what happened, was an exceedingly painful experience for 
many people. Indeed, it is believed that the population of the Empire 
may have declined by about half during those years of turmoil. It is 
hard for us Americans to imagine a catastrophe of such magnitude. 
Needless to say, a lot of Romans were deeply concerned about the crisis 
and noted with unbelief the indifference of many Christians. As 
Gibbon tells us, the Christians didn’t care what happened to Rome, 
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because they believed that their Lord would return as the old and 
feeble Roman Empire’ was tottering to its fall. While it should be 
remembered that he had an anti-Christian bias, it may be well be true, 
as Gibbon insisted, that the political sins of omission of the saints 
contributed to the collapse of civilization. Are we doing the same 
today? 

It should be obvious that over the ages many Christians and Jews 
have shared the belief that when their problems overwhelmed them 
their Messiah would appear to rescue them. Beyond this point our 
ideas differ, we believing that their Messiah did come but too many of 
them failed to recognize Him. It will be noted also that both believed 
they were powerless to remedy the situation themselves. A striking 
exception to this tendency was Saint Augustine;* he saw much to 
encourage him when Rome was captured and sacked by the Goths in 
410 A.D. When the pagans insisted that Rome had fallen because it 
had forsaken the gods which had made her great, he answered that the 
Lord had saved them from an awful fate, something their heathen 
deities never could have done. He reminded them that when Troy, for 
instance, was captured by the Greeks, it was destroyed utterly and 
everyone was killed who could not escape. This was what always 
happened in war, but the barbarians had shown unbelievable restraint 
in pillaging Rome. It was a miracle. War was still war, but the Gospel 
of Christ had even tamed the barbarians. This, Saint Augustine 
believed, was just a foretaste of the great changes for the better which 
he saw down in the future. He was convinced that the Church should 
replace the heathen and dying Roman Empire with a Christian civili- 
zation. One can allow that the good Saint was too optimistic and still 
insist that it should have happened. 

Let us move a little closer to our own time and see what can be 
done, the Lord being our helper. In 1738 Bishop Berkeley wrote® that 
morality and religion in Britain had collapsed “to a degree that has 
never been known in any Christian country. Our prospect is very 
terrible and the symptoms grow worse from day to day.” That very year 
John Wesley had his “heart strangely warmed” at Aldersgate and he 
went out into the fields to call England to repentance. Slowly the tide 
began to turn. In addition to the great revival social reforms, once 
deemed impossible, now became very feasible. As one example, En- 
gland freed her slaves in 1772 and went on to eradicate that ancient 
evil from the earth. Christian statesmen, led by William Wilberforce 
and loyally supported by John Wesley and multitudes of concerned 
Christians, accomplished much.‘ Even secular historians’ concede that 
without the great revival England would no doubt have had the equiva- 
lent of the French Revolution. Like the writer of the Book of Hebrews, 
“the time would fail me to tell” of their many accomplishments” (Heb. 
11:32). This was what Saint Augustine had in mind when he wrote The 
City of God; we should build a Christian civilization. 

No doubt the Jews of Spain were helpless in 1492 and could only 
flee, if even that was possible. But too often we Christians have run 
away from our problems, when with the Lord’s help we could have done 
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THE METASTASES 
OF DARWINISM 


Remi Girard 


Darwin is presented to us a little too much as having a monopoly in 
the life sciences, and we can easily see that the phenomenon is less 
clear-cut abroad than in France, where curiously our sources (re- 
search, science and life) are more specialized than elsewhere and do 
not pay attention to the exact state of the overall tendencies which stir 
up the scientific world. As in many other areas, certitudes are break- 
ing down and positions have become very diversified among high level 
evolutionists. Let us, then, remember that: 

1 - Few orthodox Darwinists remain among the leaders, essen- 

tially only Mayr and Simpson, specialists of the wooden language, old 
and pontificating. The others have undertaken to doctor up Darwin- 
ism. 
2 - For example, Stephen Jay Gould and Eldredge, who have been 
the most visible personalities of Darwinism for some fifteen years. 
They have been brought to reject a basic idea of Darwin, the very 
progressive, imperceptible transformation of forms and species (gradu- 
alism). This is due to three insurmountable difficulties: 

- the sudden appearance within a few million years (according to 
the official chronology) of a flora and a fauna where all the great 
present phyla (classes and even most orders) were already present in 
the Precambrian (600 million years); 

- the great frequency of stable species which did not undergo any 
modification in the course of the centuries; 

- the clearer and clearer evidence of discontinuity in paleontology: 
the more fossils are discovered, the less it is possible to connect them 
and therefore to imagine their affiliation; thus it becomes obligatory to 
reject gradualism, and to work out the theory of the so-called punctu- 
ated equilibria where sudden innovations of wide scope punctuate 
completely stationary periods. The mechanism is macro-mutations 
whose possibility is entirely theoretical. 

3 - not only gradualism but even the role of natural selection, 
foundation of the Darwinian discovery, is gravely doubted in the very 
bosom of the establishment. For the naturalist school (Kimura, A. 
Jacquard), which has conquered the majority of the members of the 
“scientific community” within about twenty years, most mutations are 
neutral and natural selection has only a negative role, eliminatory and 
practically never innovative. A marvelous article from an Italian 
journal, “La Rivista di Biologia,” attacks the very principle of the 
“struggle for life,” which inspires all Darwinism, and which supposedly 
is rather strange to the behavior of animal populations more inclined to 
live peacefully amongst themselves and to accommodate rather than 
kill each other, and capable in many species to exercise birth control 
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according to the available nutritional resources (notably, for example, 
the elephants whose females are able not to bear young for seven 
years). 

I do not know how the neutralists continue to believe in evolution 
in view of these conditions; this should be more closely looked into. 

4 - The dissatisfaction left by Darwinism is also measured by the 
return to Lamarckism which we have been observing for several years, 
and which is marked by a congress, the publication of books or of 
articles. Note that in France the tradition was rather Lamarckian 
(living beings react in a creative way to their needs, which is after all 
more intelligent than Darwinian chance). Until the last few years we 
have had a famous neo-Lamarckian in the person of Professor Grasse. 
The perennial objection to the Lamarckian idea, which is that an effect 
of the surroundings upon the genetic matrix could never be shown, has 
not kept people from believing it. Recently this return of information 
has been claimed as possible, and we have replied to it by our article 
“And God Saw that It Was Good.” Grasse presents an outstanding 
interest: all the work of this great zoologist constitutes the best refuta- 
tion which could be made against Darwinism. In the conferences he 
gave, his Darwinian gainsayers did not resist his arguments for five 
minutes. It is impossible to doubt, when reading him, the ultimate 
purposiveness which is present, as the evidence shows, in all living 
beings. Darwinism, as Professor Fondi tells us, was imported into the 
Latin countries only thanks to the (religious) Liberation, in the freight 
cars of the Americans and the English, as the pseudo-scientific basis 
for a philosophy of progress. 

5 - Since 1974 Raymond Ruyer has informed us about the new 
style of scientists which he has formed, though their union is rather 
loose and informal, under the name of “Princeton Gnosis.” The 
Princeton Gnosis, scientists looking for a religion, consists of about a 
thousand American, British, and German personalities, including nu- 
merous Nobel Prize winners, the Englishman Fred Hoyle, etc., who are 
totally opposed to Darwinian materialism, to chance, to the myth of 
continuous progress, and who are partisans of ultimate purposiveness 
in nature and of the coexistence of spirit with matter. At this time the 
news media greet this development as the “return of the Old,” saying 
that since all fashions come from the United States it is very likely that 
the continent [of Europe] will soon follow it. Although it was rather 
secret and not orchestrated by the media, its penetration nevertheless 
took place among the high level leaders. 

6 - These troops constitute the main personnel of the organicist 
school, born timidly about fifty years ago and developing since 1963, as 
Professor Norel (Paris VI) explains, “due to the inability of Neo-Dar- 
winism to explain the phenomena of macro-evolution.” In France 
Albert Vandel, School chief, Jacques Ruffie, hematologist from Toulouse, 
Remy Chauvin, professor at the College de France, Professor Fondi in 
Italy, Rene Thom in England, all participate more or less in this 
organicist (or “holistic”) philosophy, which is popularized by the works 
of the writer Arthur Koestler. 

For them, living beings show an organization with several levels, 
each of which integrates some elements and at the same time is an 


23 


integral part of a superior level; at each level the whole (cell, tissue, 
organ, etc.) has properties superior to those of the sum ofits parts. The 
organicists (holists) refuse to reduce everything to the constituent 
elements (atoms, molecules), and return to an Aristotelian view of 
things. The Darwinians cannot account for the problems posed by 
regulation, by embryology, and especially by regeneration. For ex- 
ample, to pick up a quote from Ruffie, “pulverized and reduced to the 
state of unicellular soup, certain spongelike creatures are able to 
reform themselves very quickly, as the cells have kept the ability to 
recognize each other and to arrange themselves for the reconstruction 
of the primitive edifice. Many cells in culture show the same property.” 
Take away the crystalline lens of a newt, and beginning at the border of 
the iris another crystalline lens forms itself; however, in normal condi- 
tions the iris plays no part (the crystalline lens is formed beginning 
with the skin). A cut-apart hydra reconstitutes itself completely, an 
arthropod can regenerate a broken paw, a crustacean reconstructs a 
new shell, a mammalian heals up a wound or knits a fractured member 
back together. Jacques Monod, orthodox Darwinian, considered regen- 
eration a major difficulty. The organicists make it the cornerstone of 
their theory. They do not know, however, how regeneration is carried 
out. Ruffie admits: “With regard to the modalities, they are far from 
being explained, let us frankly recognize this.” 

Organicism has proposed the original concept of “fields” to explain 
the formation of embryos and of other development systems. For more 
precision, an English researcher working in India, R. Sheldrake, gives 
the following opinion (1981): “The structures of past systems affect 
similar later systems by cumulative influence,” by creating fields. If it 
is difficult to show the existence of these fields in the case of regenera- 
tion, one can, according to him, measure its effects in the learning 
framework in animal behavior. For example, when an animal such as 
a laboratory rat succeeds in learning a new type of behavior, every 
laboratory rat will tend to learn the same type of behavior more easily. 
And this is independent of place and time. Thus, the progress accom- 
plished with the rats of a London laboratory would benefit their fellow 
rats in other places of the world, which means that the information is 
being diffused in space and time according to laws escaping rational 
analysis. Experiments would prove this. Here is the thesis, taken up 
by R. Fondi, who demands that the experiments in question be verified, 
who does not raise objections of principle, but on the contrary adds 
others: relying upon the famous Fred Hoyle, he thinks that not only 
information can bridge space and time in the sense of past to present, 
but also in the sense of future to present. Fondiis a paleontologist, and 
a defender, as many are today, of discontinuity. Very well! The forms of 
a given fossil group are not necessarily derived from earlier forms, they 
could be derived from forms yet to come, or from contemporary co- 
existing forms. Cause and effect can thus operate in the two senses of 
time, the universe is controlled from the future toward the past, and to 
speak of cause and effect makes no sense except for precise spots. One 
must raise oneself to the idea of a universe in its spatio-temporal 
totality. This is the great idea of Hoyle influenced by Planck, applied 
by Fondi to the paleontological domain. To research the links between 
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species or groups becomes without interest, the interactions in all 
directions account for all past forms. 

Let us draw the lessons of the above: 

There are not one but at least three great evolutionist schools of 
thought. The most ill-treated of them is orthodox Darwinism. The 
critics of their adversaries are very useful to us [Christian creation- 
ists], but one can go further: does not the very existence of different 
theories show that none is truly satisfactory? If Darwinism were 
acceptable, why a return to the old Lamarckism? It is not out of a 
merry heart, if I may say so, that the neutralists in effect abandon the 
Darwinian religion even while they too want to prove Evolution at any 
cost. Finally, if the “Princeton Gnosis” and the organicists have come to 
a more realistic conception of living beings, is this not because that 
conception was forced upon them and that the shabby binomial muta- 
tion-selection could not be defended? But to what mental gymnastics 
do they themselves not oblige themselves in order to save sacrosanct 
Evolution? If they abandon the habitual principles of reason for an 
allegedly superior logic, is this not because all former solutions have 
failed, and that only an Einsteinian-type vision of the history of life can 
allow them to affirm a condemned thesis? Is not this return to Relativ- 
ity the best admission of this? 

I conclude by saying that it seems to me that Darwin is maintained 
for the people by his great simplicity in spite of the sterility of the 
theory (except, in general, for intraspecies variations) and that the 
organicists represent the most dangerous future replacement through 
the “pantheistic Gnosis” for which they want to prepare the spirits; 
many adepts of Darwinism come from that side. And the “religion” of 
tomorrow, the religion of a “God” of necessity who is neither good nor 
evil as the soul of the world, is the religion of the Antichrist. 


Editor’s Note: Translated and reprinted with permission from Science et Foi, 
published by CESHE, 3, Place du Palais de Justice, B-7500 Tournai, Belgium. 
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BOOK REVIEW 


Christopher Dawson, 


Religion and the Rise of Western Culture. 
New York: Doubleday Image Books, 666 Fifth Avenue, 
New York, NY 10108, Nov. 1991. Pb., 242 pp. incl. 
Foreword by Archbishop Rembert G. Weakland, O.S.B., 
Notes on Famous Medieval Art,and Index. 
$10.00 in USA, $13.50 in Canada. 


Originally published by Doubleday Image Books in 1957, this 
excellent book has remained a classic of special interest and benefit to 
Christian students of the past for application in the present. As 
Archbishop Weakland points out in his foreword, some of Dawson’s 
historical details and generalizations may have been invalidated by 
the most recent research, “but the vision Dawson paints here remains 
substantially intact.” 

The book begins with the preservation and social impact of Christi- 
anity after the fall of the Roman empire, followed by invasions by 
pagan tribes of raw barbaric brutality. Today we experience a similar 
onslaught in the major population centers of the West, except that our 
barbarians arise from within. Our streets, schools, homes, our bodies, 
our spiritual and moral heritage are no safer today than when the wild 
Danes, Frisians, Huns, Vikings, Saracens and Turks repeatedly over- 
ran Europe in the early Middle Ages. 

How did Christianity overcome the seemingly impossible odds 
against it in those centuries of mortal peril? Dawson points out that 
the barbarian peoples, who had neither philosophic traditions nor even 
written literature, could not be won over by 

the subtle and profound theological metaphysics of a St. 
Augustine or the great teachers of the Byzantine world. 
The barbarians could understand and accept the spirit of 
the new religion only when it was manifested to them 
visibly in the lives and acts of men who seemed endowed 
with super-natural qualities. The conversion of Western 
Europe was achieved not so much by the teaching of a new 
doctrine as by the manifestation of a new power, which 
invaded and subdued the barbarians of the West, as it had 
already subdued the civilized lands of the Mediterranean. 
And as the martyrs had been the heroes and witnesses of 
the conquest of the Empire, so it was the hermits and the 
monks who were the confessors and apostles of the faith 
among the barbarians. 

... the contrast was not between the higher civiliza- 
tion of the Christian Roman world and the barbarism of 
the pagans, but a contrast between two spiritual worlds or 
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two planes of reality. (p. 35) 
In the midst of war, famine, slavery and torture with cities and towns 
destroyed, fields laid waste, and only a few starved and mutilated 
people left, only the church remained as an ark of refuge with its 
message of “the redemption and regeneration of humanity by the 
Incarnation of the Divine Word.” Furthermore, 

instead of the nature myth which was the key to the ritual 

order of the archaic civilization, the Christian mystery is 

based on a sacred history, and liturgy develops into an 

historical cycle in which the whole story of human cre- 

ation and redemption is progressively unfolded. 

... The commemoration and mystical representation 

of the sacred history was at the same time the initiation 

and rebirth of the creature into an eternal existence. (p. 

42) 
In the midst of that dark and desolate age the church, and especially 
the new institution of Christian monasteries, demonstrated that Chris- 
tians, though living in this present world, are yet not of it but of the 
world to come. After St. Augustine in the West and St. Basil in the East 
the solitary and often extreme asceticism of the earlier hermits was 
superseded by the monastic community whose life was “essentially 
social and cooperative—as a discipline of the common life; ‘the school of 
the service of the Lord’” (pp. 47-48). The humble, persevering work of 
these “otherworldly” Christians was itself part of spreading of the 
Gospel and promoted the gradual transformation of the way of life of 
the barbarians around them: 

Silent men were observed about the country, or discovered 

in the forest, digging, clearing and building; and other 

silent men, not seen, were sitting in the cold cloister, 

tiring their eyes and keeping their attention on the stretch, 

while they painfully copied and recopied the manuscripts 

which they had saved. There was no one who contended 

or cried out, or drew attention to what was going on, but 

by degrees the woody swamp became a hermitage, a reli- 

gious house, a farm, an abbey, a village, a seminary, a 

school of learning and a city. (pp.53-54) 
Their ideal of humble communal service combined with the preserva- 
tion, enlargement and dissemination of the accumulated wisdom and 
learning of the past is, as Dawson correctly puts it, “the mark of 
genuine humanism,” that is, “the spirit of Christian humanism’ (p. 65). 
This was and is the outworking of St. Paul’s words, “Test all things; 
hold fast that which is good” (1 Thess. 5:12); and it is, of course, the 
opposite of modern secular proud, materialist humanism which refuses 
to hold fast God, the fountainhead of wisdom, knowledge, and good- 
ness. Though by background an illiterate barbarian, the great Chris- 
tian emperor Charlemagne was motivated by genuine Christian 
humanism when he established his palace school, a center of higher 
study to “create or restore a Latin Christian culture which should be 
the common spiritual possession of the new Western Christian empire” 
(p. 64). This combination of humble service and biblical Christian 
principles in all areas of life has been with us in varying degree ever 
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since. It has marked such diverse institutions of Christendom as great 
King Alfred’s reign in England, the flourishing of Christianity and 
culture in Kievan Russia immediately after the conversion of St. 
Vladimir, John Calvin’s Geneva, Luther’s Reformation Germany, the 
America of Christian revival preacher and philosopher Jonathan 
Edwards, and Francis Schaeffer’s L’Abri ministry today. 

Charlemagne began the Christian tradition of law “in the spirit of 
the kings and judges of the Old Testament, declaring the law of God to 
the people of God.” He was counseled “to use the Book of Divine Law as 
his manual of government, according to the precept of Deuteronomy 
xvii. 18-20” (p. 81). The emperor and his advisors conceived of church 
and state as one, with the king considered the head of the Christian 
society “the guardian of justice and the protector of the rights of his 
people. For if the people are bound to obey the king, the king himself is 
no less bound to keep his oath, which makes him a minister of God, as 
well as a sovereign” (p.82). The separation of church and state is a 
much later development. 

The ninth century brought renewed invasions from Scandinavian 
pirates, Saracen raiders, and the Magyars. “There has never been a 
war,” writes Dawson, “which so directly threatened the existence of 
Western Christendom as a whole ... It subjected the inchoate order of 
Western Christendom to a terrible test which burnt away anything 
that was weak and superfluous and left only the hardest and most 
resistant elements which were inured to insecurity and violence.” 
(pp.87-88) Dawson cites many eyewitness accounts of the terrible 
devastation wrought by the barbarian invaders. Worst of all, this crisis 
was accompanied by malfeasance and neglect of the people on the part 
of the leaders of the Church. A church council which met in the 
province of Rheims in 909 repentantly confessed that 

The cities are depopulated, the monasteries ruined and 
burned, the land is reduced to a solitude. ... every man 
does what pleases him, despising the laws of God and man 
and the ordinances of the Church. The powerful oppress 
the weak, the land is full of violence against the poor and 
the plunder of the goods of the Church. ... 

God’s flock perishes through our charge. It has come 
about by our negligence, our ignorance and that of our 
brethren, that there is in the Church an innumerable 
multitude ... who reach old age without instruction, so 
that they are ignorant even of the words of the Creed and 
the Lord’s Prayer. (pp. 120-121) 

Let us of the Church make the same confession of crisis and guilt 
today for God promises that when we who are called by His name 
humble ourselves, pray, seek His face and turn from our wicked ways, 
He will hear from heaven, forgive our sin and heal our land (2 Chronicles 
7:14). Even so, Dawson notes that at the very time when the bishops of 
the Rheims province confessed their offenses, “the first steps of reform 
were being taken in neighboring provinces. Once again, as in the fifth 
and sixth centuries, Christianity showed its independence of external 
conditions and its power to create new organs of spiritual regenera- 
tion” (p. 121). New monastic leaders drew strength from “their concep- 
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tion of divine grace as a continually renewed source of supernatural 
energy which transforms human nature and changes the course of 
history ... These men were not mere self-centred ascetics, but prophets 
of righteousness who defended the weak and the oppressed and spoke 
boldly against evil in high places” (p. 122). Again the supernatural 
paradox of the Christian's being in the world but not of the world 
overcame and changed the world. Indeed “greater is He that is in us 
than he that is in the world” (1 John 4:4). 

Along with spiritual renewal and denunciation of worldly ways 
within the Church Christian thinkers were preoccupied with apocalyp- 
tic ideas during the twelfth century in the presence of much heresy at 
the threshold of great changes in society ushering in a “new age.” This, 
too, has been a recurrent tendency throughout church history. When 
pressed in on all sides, believers naturally yearn for imminent deliver- 
ance from above. Yet now no more than before in history can we set 
dates for our Lord’s Return but must rather “occupy till He comes” 
(Luke 19:13) in His grace and strength. Fine chapters on the rise of 
schools and universities where the theological foundation for the rise of 
modern science was laid, on the reforming influence of the Franciscan 
friars, on Dante and William Langland, and good short notes on medi- 
eval art conclude the book. 

This challenging history of Christianity and culture teaches us, 
first, that our lives are our foremost Gospel witness and culture bear- 
ers. We cannot do this present world any good when we ourselves 
become worldly, our greatest temptation in affluent Western society 
today. It teaches us that we are not the first believers in history to face 
a deadly onslaught of paganism, barbarism, and corruption and apos- 
tasy within the Church itself. It teaches us that when we first seek the 
kingdom of God and His righteousness, all other things we need, 
including culture WILL be added to us (Matthew 6:33). 


—Reviewed by Ellen Myers 
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Nickel, James, Mathematics: Is God Silent? (Book Review) 

Pretre, Pauline, 1291-1991: Burial of Seven Centuries of Swiss Chris- 
tian History 

Reisman, JudithA., and Edward W. Eichel, Kinsey, Sex and Fraud: The 
Indoctrination Of A People (Book Review) 

Spurgeon, Charles, Devotional on Nehemiah 3:8 


Vol. XIV, No. 4 (Summer 1992) 

Bartz, Paul A., They Created Their Own Monster 

Berthoud, Jean-Marc, Nazi Paganism 

Berthoud, Jean-Marc, The Perils of Theistic Evolutionism 

Bruce, Carl E., Environmentalism - Leading Mankind Down the Gar- 
den Path 
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BOOK REVIEW 


Roger Liebi, Der Mensch: 
Ein Sprechender Affe? 
(Man: A Speaking Ape?) 
Schwengeler Verlag, CH-9442 Berneck, Switzerland, 


1991 Softcover, 98 pp. incl. Preface, 
Endnotes and Bibliography 


This book is most impressive! In just under 100 pages it shows 
clearly to any unbiased reader that the origin and development of 
languages are in no way accounted for, nor can be accounted for, by 
evolutionary theories; rather the ascertainable facts about them are in 
full agreement with what the Bible has to say about human language. 

Mr. Liebi’s main points are (1) that ancient languages as well as 
the languages of native populations (such as the Bantu, native Ameri- 
can Indians, etc.) are very highly complex and by no means “primitive”; 
(2) that in the course of time all languages are as it were subject to the 
Second Law of Thermodynamics and lose their initial highly complex 
character. 

Mr. Liebi substantiates these points by a wealth of detailed ex- 
amples from numerous languages including Sumerian, Akkadian, Egyp- 
tian, Hebrew, Old English, Ancient Greek, Quechua, Aimara, Wintu 
Indians, etc. It is amazing that he can press so many precise and 
telling details into so few pages! 

The book ends with a chapter giving the Gospel to the reader based 
upon man’s need for re-establishing communication with his Creator 
and Lord. There are many fine endnotes and a good bibliography. 

This book fills a void in creationist literature. It concentrates on 
the chief message of the modern worldwide creationist movement, 
namely, that the facts fit the biblical creation record in all areas of 
science, in particular in linguistics, and are incompatible with evolu- 
tionary hypotheses. Unfortunately this fine work is now available only 
in the German language. We urge our German speaking readers to 
order it from the publisher, Schwengeler-Verlag, Postfach, CH-9442 
Berneck, Switzerland. We hope an English translation will soon be 
available as well. Very highly recommended. 


—Reviewed by Ellen Myers 
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